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 Chapter 1 
General Rule: Everything is  permitted unless an evidence proves otherwise. 

• Surah An’aam:145 
o  

• Allah says that were it not for these animals, you would not be able 
to travel, created for man to use, eat, benefit from.  

4 categories of Animals: 
1. Animals that live on land (daabba) 

o Land animals, domesticated 
 Allowed by unanimous consensus (all cattle, cows, 

sheep, mentioned as dawaab in Qur’an) 
o Wild land animals  

 Majority are allowed.(gazelles, deer, antelopes, zebras, 
rabbits) 

 Donkeys are not allowed, haraam.  
 Prophet (S) was given a rabbit to eat and he ate it.  
 One animal completely prohibited: khinzeer—all kinds of 

pigs, bores, and all that is derived from it.  
 Also dogs and donkeys, mules (cross between 

male donkey and female horse). Offspring of 
haram and halal animal: father is doney, lineage 
to father, therefore it is haram.  

 Horses: Hanfis-NO Others-YES 
 Hanafis: Surah Nahl (8)—horses created to be 

ridden. Mentioned for use and travel benefit. Can 
be used for meat (not haram) but primarily for 
riding.  

 Others: Hadith in Bukhari—companions ate horse 
meat and Rasulullah (S) did not object.  

o Strictest: Hanafi. Most lax: Maliki. Hanbali’s and shafi’ee 
middle. 

• Major Rules Regarding Land Animals 
1. Every predator that has fangs is haram.  

 Hadith in Bukhari 
 Malikis say this category is Makrooh. Others: haraam.  



2. Every animal that is mustakhbat is haram 
• Qur’an: Surah A’raf (157). Allah has made the pure 

halal and the made haram that which is filthy and 
impure.  

• Shafi’ees, Hanafis, Hanbalis: Allah allows that which is 
pure and prohibits that which is filthy, therefore a filthy 
creature is haram. (include animal x from outer circle) 

• Malikis-Reject the rule completely. There is no such 
thing as mustakhbat. (no outer circle) Human mind has 
no function in deciding what is pure and impure.  

• Hanfi- makrooh is much stronger than shafi’ee 
makrooh. Hanafis have different usool al fiqh. When 
hanafis say makrooh, means you will still get sin. 
(Makrooh tahreemi) Other three madhabs do not 
consider makrooh as sinful.  

• Shafi’ee- Mustakhbat is defined by the taste and cuisine 
of the city dwelling Arabs.  

a. Khabeeth and mustakhbat are Arabic words and 
so we have to go to the people. Must go back to 
the cultured Arabs, not the Bedouins because. 

 Hanbalis- Mustakhbat is defined by the city dwelling 
Arabs in the region of Hijaaz—Makka and Medina. Their 
understanding of khabeeth and mustakhbat would be 
the most accurate because Allah was talking to them.  

 Ibn Taymiyya- Islam is not an Arabic religion. Our 
shari’ah is for all. Says that mustakhbat is defined by 
the majority of mankind. (ie: snakes) Use cultures of 
the world.  

 Hadith about Khalid b. Walid. Problematic for all the 
madhabs except the Malikis. Don’t make it haram for 
others.  

o Discussion: 
 Elephants: (S,H,H). If you do not consider the tusks of 

elephants as fangs, then I don’t know what fangs are.  
 Imam Malik-teaching Muwatta and a crier came 

saying the cuircus is here and they have an 



elephant as well! All the students want to go and 
IM lets them go. Looks up and sees one student 
sitting and he asked why he didn’t go: I have 
travelled from Andalus to come see you, there are 
plenty of elephants but only one Imam Malik :D  

 Student was Yahya ibn Yahya al Laythy-primary 
narrator of Muwatta 

 Fox: Majority says its haram. Imam Shafi’ee does not 
consider fox as predator with fangs, it just gets chicken 
and runs away.  

 Hyena: Hanbali’s and Shafi’ees say it is halal. Why? It’s 
not a predator.  

3.  The Jallalah Animal: 
o Animal that consumes najas—more than 50% 
o S,H,H—makrooh to consume, not haram.  
o Nahaa—could mean forbade or discourage, does not mean 

forbid.  
o Even if a cow eats a little najas, that does not make it wrong.  
o Jallalah animal can be fed pure things for a few days and then 

it will be pure again. Never haram.  
o If there is an element of najas, that would not make it 

jallalah, and even if it were it would not reach the level of 
haram.                                                                                                                               

2. Animals is sea 
o All fish are permitted. Surah Fatir (12) 
o Fish meat is the elthiest of all. Allah praises fish more than any 

other animal.  
o Two types of blood and dead animals are allowed for  us: 

 Whales and locusts 
 Liver and spleen.  
 Sahaba (ra) Ate from caracas of whale for two weeks. 

Prophet (S) ate from that meat.  
 Classical Hanafis: If a fish is found dead in the middle of 

the ocean, it is haram (unless you caught it). If found 
on shore, it is allowed. How would it reach the shore? 
Modern deobandis do not agree with this anymore.  



o Seafood beyond fish: Shrimp debates.  

 Lobster, Octopus, Shrimp, Scampi.  
 Hanafis- use mustakhbat rule here. No explicit hadith, 

simply the rule of mustakhbat.  
 S, H, M- Allah has allowed all that comes from the 

ocean Surah Ma’idah (6). Whatever comes from the 
ocean is halal. *Any creature that has an equivalent on 
land that is haram, it is haram in the ocean* (no land 
and sea equivalent) 

 Animals that live between water and land. Shari’ah did 
not say anything about crabs, turtles, and seals. If you 
consider them land creatures, you must slaughter them.  

 Hanbalis and Shafi’ees: blood flowing creatures 
are considered land and non blood flowing are sea 
creatures. Seal—land. Crab—sea.  

 Crabs—we do not care who cuts the crab. No 
dhabah. Halal.  

 Crocadiles and alligators have many fangs. 
Predators.  

3. Animals that fly 
o Vast majority of birds are considered permissible by unanimous 

consensus. Wa lahmitayri mimma yashtahoon—birnds in 
jannah. Allah praises them.  

o Except for a few: Birds that hunt with Talons. (not Malikis). 
Every animal hunts with fants or talons (claws) is not allowed. 
Falcons, eagles, hawks.  

o Any bird that feeds off of dead meat is mustakhbat.  
o Shafi’ees and hanbali’s added two more birds because the 

Prophet (S) forbade their killing. *hud hud and shrike*  
4. Land Vermon and Insects.  

o Locusts are allowed by unanimous consesus. (even the 
Hanafis). Jews allow locusts as well. Clearly allowed in Hadith: 
Two dead animals are allowed for us—whale and locusts. 
Locusts were a delicacy of the Arabs. Come by the millions.  

o Everything else is off limits, completely haram based on 
mustakhbat rule. Spiders, scorpions, snakes, snails, ants, bees, 



mosquitos. Only Imam Malik says permissable because of no 
mustakhbat rule.  

o Frongs: Prophet (S) forbade the killing of frogs, their croaking 
is their tasbeeh. [Abu Dawud] 

o Imam Malik was asked about a snail in Africa: He said—To me 
this is exactly like the locusts. He took the exception (of 
locusts) as the rule.  One cannot make shari’ah based on what 
we personally find disgusting.  

Chapter 2  
Slaughter (Dhabh). Shafi’ees on one side, Other three very similar.  
Three Categories of Halal Animals.  
1. Animals that require a neck slaughter (Dhabh). Both types mentioned in 

Qur’an. Allowed for all domesticated animals.  
a. Dhabh: Done above the atoms apple. Top of neck 

• Easier for small animals.  
b. Nahr: Bottom of neck, above collerbone.  

• Easier on larger animals.  
2. Animals that do not require the neck, but hunted.  

• Surah Ma’idah (4) 
• Who is allowed to hunt: people in state of ihram cannot hunt.  
• With what may one hunt: sharp piercing instruments, trained dogs, 

cannot use a weapon with its weight. A trained dog is a dog that 
does not eat what it hunts.  

• Must you say bismillah when you hunt: Shafi’ees say it is Sunnah. 
Others say you must. 

• Is the bismillah attached to the animal or the instrument. Majority 
say instrument.  

• If you are in doubt about how an animal died-majority say it is 
haram.  

3. Animals that don’t require any slaughter whatsoever. (fish excluded from 
Ch 2)  

a. All types of seafood and locusts.  
b. They are halal unconditionally. No procedure for slaughter.  

Issues of Slaughtering  
Conditions of slaughtering 



1. The one who slaughters the animal himself, we need to look at his 
intelligence, niyah, religion 

• Must he have intended to slaughter (aql), knows what he is doing.  
• Shafi’ee: Niyah is not a necessary precondition to slaughter. Said it 

is not a ritual, doesn’t have to be. During Hajj and Aqiqah is a 
ritual. Slaughtering an animal to eat is a human act. (must have 
niyah for ghusl) 

• Other three: Niyah is necessary. Must have basic understanding of 
what they are doing. Slaughtering an animal is a type of ritual and 
all rituals must have niyah. [Alla actions judged by intention] 

• Religion of the one who slaughters. The slaughtering of a pagan is 
haram. Slaughtering of Ahl-e-kitab is halal for you. 

• Imam Shafi’ee: I don’t consider the Arabs who converted to 
Christianity, as real Christians. The only thing they know of 
Christianity is drinking wine. Only converted to form stronger 
relations with Roman Empire. Others did not agree with this. What 
defines a Christian? Catholics and Orthodox are Christians. 
Protestants are in the realm as well. Mainstream are in Christianity. 
Mormons—believe in another Prophet, Book of Mormon. They are 
not Ahl e Kitab. Qadiyanis of Christianity.  

2. Look at animal that was slaughtered and what was cut. Veins that need to 
be cut.  

• Tracea, Esohpgus, Two jugular veins.  
• By unanimous consensus—should cut all four veins and leave the 

spinal cord. Purpose of Islamic slaughter is to remove as much 
blood as possible. Haram/Najas—flowing blood. Best way to ensure 
that is to leave the spinal cord.  

• What if you cut less than the four: 
i. All four must be cut (Maliki) 
ii. Any three of four (Abu Hanifa) 
iii. Tracea and two jugular veins (Standard Maliki) 
iv. Tracea, esophogus, and one of two jugular veins 
v. Tracea and espophogus, jugular veins forgiven (Shafi’ee and 

Hanbali) 
3. Type of instrument 



• Must be a sharp insturment that cuts by cutting, not by its weight. 
Cannot beat an animal. Blood must gush out. Cannot use teach or 
claws to cut animal. Completely forbidden.  

• Issue of Stunning: Unanimous consensus—if an animal dies without 
the blood gushing out, it is a dead carcas. Dead meat and therefore 
it is completely forbidden.  

• Stunning should not kill an animal. Haram because you are 
torturing an animal if you stun it. Slaughtering is less than stun. 
Almost painless. Doing something haram to an animal does not 
make the meat haram. Stunning is wrong and he who stuns is 
sinful, but he who eats the final product is not sinful.  

• Realistically, a number of animals die of stunning. 
• Stun guns used to stun cows. 100% should live. A significant 

percentage are dead by the time a human slaughters. 30% 
4. Did the man say Bismillah. Tasmiya  

• Three Opinions 
1. It is obligatory. Animal is haram without Bismillah. (Hanbali, 

Ibn Qayyim, Ibn Uthaymeen, Ibn Taymiyya) No exceptions.  
2. It is obligatory but if you forgot, you are forgiven. (Standard 

Hanbali, Hanafi, and Maliki) Must intend and wish to say 
Bismillah. If you never intended, it is haram. (Ahl e Kitab can 
say in a nother language, must say the name of God. Same 
for first one. Their concept of God is same as ours, so Allah 
made an exception for Ahle Kitab) 

3. Tha tasmiya is recommended by not obligatory in all 
circumstances. (Shafi’ee) 

• Evidences:  
1. First Opinion:  

 Proof 1: Sacrificing an Animal is an act of worship with 
specific conditions. Must follow methodology. Hajj (34) 

 Allah has given you permission to sacrifice, so mention 
Him.  

 Allah always mentions himself in Qur’an when referring 
to sacrifice. We sacrifice for him. Ritual sacrifice. Allah 
has taught every nation how they should sacrifice so 
they mention Allah.  



 You cannot sacrifice to other than Allah.  
 Proof 2: 3 categoris: 1. Mention Allah’s name. 2. 

Mention false god. 3. Mention nothing. Allah mentions 
all three in Qur’an. Surah An’am—do not eat from meat 
that has been sacrficed for other than Allah.  

 Surah An’am 118, 119, 121. Do not refuse to eat meat 
when Allah’s name has been mentioned over it.  

 Ayah 119—Do not eat meat over which Allah’s name 
has not been mentioned, and doing so is a sin. Fact.  

 Proof 3: Prophet (S) has made sacrificing one of the 
signs of being Muslim. This is so important, that he (S) 
made this a public symbol for Muslims. No one else 
makes a big deal of dhabh, but we do.  

 Proof 4: Strict hadith about hunted animals. We should 
be even more strict about the basmallah. If you hunt 
with your bow and arrow AND you say the basmallah, 
THEN you can eat the meat. For the animal to be 
considered halal, you must say Bismillah over YOUR 
animal. We are being told to be so strict about hunting.  

 Proof 5: The Hunafaa (rejected idol worship) among 
them was Waraqa ibn Nawfal. He said: I don’t eat that 
which they give their idols, I only eat the meat over 
which Allah’s name has been mentioned. Shows that 
the concept was there from long before.  

 Proof 6: Shaytan eats the meat over which Allah’s 
name has not been mentioned. Allah: you (shaytan) will 
eat from that which my name has not been read over. 
This applies more to food in front of you.  

o 2. Second Opinion:  
 Proof 1: Allah has forgiven from my Ummah, 1. 

Mistakes 2. Forgetfulness 3. Forced to do.  
o 3. Third Opinion:  

 Proof 1: Explicit Hadith: A Muslim sacrifices using the 
name of Allah, whether he says something or not. 
Explict BUT not authentic.  



 Proof 2: Say Bismillah and eat from it. (Hadith). One of 
the most explicit hadith against the Shaf’ee POV. Hadith 
in Bukhari. Aisha (ra): Gifted meat. These people who 
gifted the meat had just left kufr and just accepted 
Islam. New Muslims giving meat to older Sahaba.  

 Prophet (S) said you must say the Bismilah. We 
are expected to assume the best of the New 
Muslims (that they said the basmallah) if you are 
really in doubt, say Bimillah and eat. If it was not 
obligatory, he would have said, why are you 
worried? Hadith is saying you should think best of 
fellow Muslims. If you ask the butcher about the 
meat, you should believe him and if he is lying, he 
will be punished on DOJ. Not you. Shows the 
basmallah is  a big deal.  

 Proof 3: Sacrificing is not a ritual. Cutting neck is only 
condition. Other madhabs say that there are over 15 
verses in Qur’an saying the basmallah is condition. You 
cannot take another life without the proper procedures. 
Every sacrifice is a nusuk.  

 Proof 4: Allah has allowed for us the meat of Ahl e 
Kitab and He knows how they slaughter, so it is allowed 
for us to eat. Issue: Not whether Allah knows what they 
will do, the issue is if what they do is approved by Allah.  

 Qur'an clearly says that pork is haram and it also clearly 
says that the meat over which Allah’s name is not 
mentioned is haram.  

 If Ahle Kitab slaughter, that is ONE condition, must 
have ALL other conditions. If Christian clubs a cow, it is 
not halal. If Ahle Kitab follow all of these conditions 
mentioned earlier, then it is halal.  

 Kosher meat is permissable for us. the Yahud have 
similar, if not stricter practices. They mention Allah’s 
name, blessing, and a Rabbi must be present.  

o Opinion of modern scholars: 



 Hanafis: Outside meat is completely haram. Totally 
dhabiha.  

 Shafi'ees: Outside meat is okay.  
 Malikis: Must say basmalah.  
 Hanbali: It is not permissible to eat outside meat. Sh. 

Saleh says it is completely impermissible.  
o Four main issues:  

 Religion of the one sacrificing. It is safe to assume that 
the majority of people in slaughter houses are Christian 
in America. The same can not apply to Europe—far 
more atheists.  

 Stae of the animal when cutting. Voltage for chicken is 
negligable. No concern. For beef it is a big question 
mark. Shafi’ees: Chicken is okay but beef is not.  

 Mentioning basmalah.  
 Cleanliness of animal. Jallalah. (Not haram, makrooh). 

Just because an animal is treated badly, that is haram 
for the person who does it. The meat is okay for the 
one who eats it.  

 Halal vs. dhabiha is a cultural distinction. 
Dhabiha=halal.  

Problem #1 
• It’s not an Arab vs. Desi thing. Malikis and Hanbalis are Arabs. 
• Resolve by educating the people. Should not create tensions. Issue 

of fiqh. Should never cause animosity.  
Problem #2 

• Dubious practices. Kosher is more halal than halal is halal.  
• Cannot put K or U symbol without legal certificate.  
• Resolve: Certified body that approves.  

Problem #3 
• Large scale meat processing is automated. In goes a chicken and 

out comes chicken nuggets.  
• How do you determine the religion of the machine? (since a man is 

not slaughtering).  
Chapter 3 
Miscellaneous Issues 



• The Status of Khamr—Alcohol (to cover the mind)  
o Whatever intoxicates in large quanitities is haram in small 

quantities. (large means what a person can drink) 
o That which does not intoxicate in large  quanitites, is not 

haram in small or large quantities.  
o If something does not intoxicate in large quanitites, it is not 

haram. Even apple juice has fermented molecules. Grape 
juice, apple juice does not intoxicate in large quantities.  

o Majority of chemical alcohols do not intoxicate. Khamr is not 
synonomous with alcohol. The primary alcohol used to 
manufacture khamr is ethenol, not methenol. Miniscule 
quantities of methenol does not make it khamr/haram.  

o if you denature ethanol that will not detoxicate, it will not 
constitute as khamr.  

o Alcohol drinks are najas. if ethenol exists in skin products or 
perfumes (contain khamr).  

o Is khamr najas or not: 
 Yes: All four schools of thought. Majority position.  
 Surah Ma’idah (90) Allah calls khamr rijs (filthy). So it 

is physically AND spiritually filthy.  
 Using utensils of ahle kitab—try to find others and if you 

have to use them, wash them. 
 khamr is prohibited in the strictest of terms. Allah has 

cursed the drinker, the seller, the manufacturer, the 
transporter.  

 Sharaban tahoora--the highest level of cleanliness. Pure 
itself and it purifies other things.  

 Wine of this world does not have that adjective (tahoor) 
because Allah praises the wine of Jannah with that 
adjective.  

 No: Minority opinion. They say rijis is not najas, it is 
spiritually filthy.  

 Every najas is haram but not every haram is najas.  
 Sahaba poured najas on the street but those who 

walked over it, their shoes did not become najas.  



 Even if a substance has ethenol in small quantities, it 
would be okay to use in EXTERNALLY. Gels, creams, 
lotions, perfumes.  

 The same cannot be said for lard and such.  
 The alcohol does not remain on your clothes (perfume) 

so it’s not a problem.  
 Any small trace of actual khamr in a food item would be 

overlooked. Substances with medicinal value. Ethenol is 
used to preserve chemical (drug).  

 Cough syrups use ethenol as a medium to preserve the 
chemical. The ethenol does not cure.  

 Look at reason for injesting the fluid. You don’t take 
cough medicines for the purpose of the alcohol. Trace 
quantities of khamr in medicines may be overlooked but 
we should always strive to find non-khamr equivalents.  

 Nutmeg and Vanilla extract: Hanafis say this is a spice. 
Not khamr in traditional sense. In small quantities, it is 
okay. Precentage of alcohol in vanilla extract is 
extrememely small.  

• Chemical Changes (istihala)  
o First Opinion: Chemical change does not purify except in 

specific circumstances: (Malikis, Shafi’ees, Hanbalis) Both 
vinegar and leather have an intermediate phase of najas.  

 Vinegar: byproduct of wine.  
 General Rule: wine must change by itself to 

vinegar. It is not allowed for these people to 
intentionally convert wine to vinegar. But if it so 
happens, that wine becomes vinegar. It is 
impoosible for us to buy such vinegar these days. 
Muslims would never be able to produce vinegar.  

 Leather: Tanning of leather. Dead animals are najas. 
Any skin that is tan becomes tahir—Rasulullah (S).  

o Second Opinion: A chemical change purifies an impure 
substance. (Hanafis, Dhahiri. Ibn Taymiyya, agreed upon.) 

 Hanafis made a rule out of the exception.  



 Allah prohibited khamr, He didn’t prohibit other things 
that came from that.  

 Organization Islamic Conference (OIC) 
 Chemical transformation changes najas to tahir.  

o Gelatin: Used to provide structure. Jello is pure gelatin.  
1. Bones of animals—cheapest way. For non-shafi’ees, it is 

haram. For shafi’ees, they have to ask which animal. 
Most gelatin however, comes from pigs. Gelatin does 
not undergo a chemical transformation.  

2. Fish (kosher) 
3. Vegetables 
4. Laboratory 

• Istihlaak—extrememly small quanitites of impurities.  
o By unanimous consent, it is negligable.  
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Fiqh of Men’s and Women’s Clothing and Appearance 
Concept of ‘Awrah 

• Comes from Aarah—to be ashamed of, find something worthy of 
criticism. Person’s private parts are that which you must cover. 
Allah has commanded us to cover in front of others.  

• Allah blessed the children of Adam (as) with clothes. Surah ‘Araf 
(26). Clothes conceal your shame and make you look beautiful  

• Allah sent down clothes, Adam (as) were clothed when they were 
sent down. Original state of man is with clothing.  

• There is no other animal, creature that wears clothes. Sign of 
beautification through clothes.  

• Guard your awrah except from your spouses and slave possessions. 
Allah has more right that you be ashamed of him (cannot for any 
reason be unclothed for no reason).  

• What constitutes the awrah? The parts that no one can look at. For 
Bani Israel, there was no awrah between people of same gender. 
Allah allowed this for them. Allah perfected our Shari’ah. No man 
can look at that awrah of another man (abrogating previous 
shari’ah). Nor should a woman look at the awrah of another 
woman.  

• Musa (as) would not take a bath in front of other men, he was 
following shari’ah of Islam and was at a higher level of modesty. 
Would take bath behind a rock. The Yahud accused him of having a 
vulgar problem, Musa (as) was very hurt by this. Allah freed him of 
this charge. The tafseer came from Rasulullah (S), not in Qur’an. 
The rock moved away, Musa (as) ran after his clothes, and the Bani 
Israel saw that he had no blemish whatsoever. Musa (as) began 
beating the rock so hard, you can still see the effects of that today.  

• Guarding awrah is a sign of modesty, therefore it is only found in 
people of iman. Allah attributes showing nakedness to ignorance, 
greatest display of jahiliya. Women would not dress modestly in 
that time and Allah completely forbade this. Some tribes even 
discarded their clothes without their clothes. This was custom/habit. 
Surah A’raf (28) 

• Many commandments of shari’ah have been given to protect the 
awrah.  



o Lowering the gaze 
o Entering the house without permission.  

Awrah for Man 
1. Opinion 1: The two private parts. Front and back. Loose swimming 

trunks are okay. (Dhahiri) Minority opinion. The thighs are not a 
part of awrah. Hadith of Jabir (ra) about Hajj of Rasulullah (S).  

o Evidence: Surah A’raf (27) 
2. Opinion 2: Have to cover navel to knee. Thigh is also awrah. All 

four madhabs are in agreement that the thighs are part of the 
awrah.  

o Evidence: Over 7-8 ahadith with different chains and 
narrators in sunan books (none in Mukhari or Muslim), they 
all say the thigh is awrah. Prophet (S) saw a man wearing an 
underwear and told him to cover his thigh because it is 
awrah. Hadith is clearly authentic.  

o Response to Dhahiri: Private parts are highly criticized, but 
that does not mean the thigh is okay.  

o Malikis: Two types of Awrah 
 Mughallagha: Strict  
 Mukhaffafa: Less strict  

o Scholars have unanimously agreed that the awrah can not be 
exposed visually or through shape. Wearing tight clothing is 
completely haram. For men, tight clothing is just as haram for 
men as it is for women. Tight clothes can invalidate Salah. 
Skin tight jeans are haram for brothers, must wear long shirt 
if you insist on wearing tight pants.  

Gold, Silver, Silk 
• Gold: Clearly forbidden by Rasulullah (S). He held silk and gold in 

two hands and said that they are forbidden for the men of my 
ummah, and permitted for the women of my ummah. Whoever eats 
with gold and silver, it is as if his stomach will be burning in hell. 
Whoever uses these things will be deprived of it in the herafter. 
Gold is not najas to touch for them. Can buy, sell, transact, gift, 
etc. but cannot wear it.  

• Silk: Whoever wears silk in this world will be deprived of in the 
hereafter. For men everything to do with silk is forbidden, but they 



can buy, sell, transact. They cannot have silk carpets, rugs, clothes, 
etc. no bed covers, etc. However, Rasulullah (S) allowed small 
quantities of silk, garments of silk is forbidden, but there is no 
problem with embroidery or fringes of silk. Forbade silk except for a 
finger, or two, or three, or four (hadith). Silk ties would be okay 
because it is a decoration piece, it is not an entire garment of silk. 
Much of the silk today are synthetic silk. Prophet (S) wore clothes 
with patches of silk, today we have no patches of silk but we have 
ties. Pure silk rugs would not be allowed. Women can have bed 
covers of silk, totally okay.  

• Small amounts of gold and silver: many scholars were more strict 
on gold than with silver. 

o  Small amounts of gold are allowed for men (Hanafi, Ibn 
Taymiyya). Gold cufflinks and gold plated things are 
permissible, but it is best to avoid it because others will 
interpret it as gold.  

o Small amounts of gold not allowed for men (Hanbali, Maliki, 
Shafi’ee). Silver rules are more lax. Small quanitites of silver 
are negligible. Nothing wrong with silver plated utensils. 
Actual silver utensils (or gold) is haram for BOTH men and 
women. Even men can have silver rings, not a problem for 
men to wear.  

o Rasulullah (S) never went out of his way to get luxury, but if 
it came to him, he did not reject it. Never said, this is too 
good for me. When the companions were admiring it and he 
said that the handkerchief of Sad bin Mu’adh is is Jannah is 
better than what you see [Tirmidhi].  

• Prohibited Colors: Rasulullah (S) wore many different colors. His 
favorite color was white and he encouraged us to wear white.  

o Prophet (S) forbade men from wearing two saffron (red 
leather and garment) dyed garments, these are the clothes of 
the disbelievers, so do not wear them. (Hindu priests wear 
saffron dyed garments).  

o Hadith of Amir b. Amr al-Ansari states that Rasulullah (S) 
wore a red cloak. Prophet (S) wore regular red, darker shade, 
not saffron colored.  



o To be safe, brothers should avoid saffron colored red.  
• Covering the head:  

o The Prophet (S) was never seen bear-headed except in Hajj. 
Mutawatir tradition. Culture of the Arabs and other cultures 
too. Sign of dignity and respect. Uncovering hair sign of 
humility and poverty (in front of Allah during Hajj).  

o No authentic hadith in which the Prophet (S) commanded 
Ummah to cover their hair, many are weak or fabricated. The 
authentic hadith always describe his turban. Wearing turbans 
was a part of Arab culture, Muslim or Non-Muslim. 

o The cultural habits of the Arabs do not become part of the 
Shari’ah. (Imam Ashatibi: Customs change matters from 
something praiseworthy to something blameworthy). Very 
cultural habit. Culture is a part of Islam, and we should take it 
in as long as it does not contradict Islam. Wearing the topi is 
completely okay, and recommended by culture.  

o **Cultural habits and customs of Rasulullah (S) do not 
become shari’ah. It is not required for us to imitate the 
culture** Some of it, he did make part of shari’ah, and other 
things he didn’t. We don’t ride camels to work, or live in huts, 
or eat his cuisine, we don’t even wear patched up clothes, so 
wearing a fancy thobe is not imitating Sunnah. Living 
modestly and not nit pick for easy things is better. Pray 
tahajjud and and follow the real sunnah. Live modestly.  

Isbal 
• Cloth was a scarce commodity. Common sense for men who did not 

have a lot of cloth to wear their garments above the ankle to not 
get dirt on their pants. Those with lots of wealth would let their 
clothes fall below the ankle, not caring if it got dirty. Simply to 
make a statement. Rasulullah (S) prohibited isbal. Mutawatir.  

• Scholars differed early on—was the act prohibited because of 
arrogance or the act itself. Anyone who practices isbal out of 
arrogance—major sin. (concept of isbal is gone in our culture). 
Practicing isbal out of normality, no arrogace—small minority of 
scholars said even in this case it is haram but the sin is less. Vast 
majority of scholars (all four madhabs) say if isbal is done out of 



culture, there is no sin but it is makrooh (discouraged). 
Predominant opinion for a long time.  

o Evidence 1: * Whoever trails his garment out of pride, Allah 
will not look at him at the DOJ. *Whatever is below the ankles 
is below the fire. Two sins, two different punishments.  

o Response form Majority: Look at all ahadith. Second hadith is 
unconditional, the first one is, therefore we apply the same 
condition to the second hadith, both are referring to 
arrogance. Rasulullah (S) told Abu Bakr (ra) that his isbal was 
not out of pride, so no problem. Prohibition is regard to 
arrogance, not the act.  

• Prophet (S) forbade folding garments in Salah.  
The Beard 

• Rasulullah (S) said ten things are from the fitrah (natural):  
1. Trimming the mustache 
2. Leaving the beard 
3. Brushing the teeth 
4. Cleansing the nose with water 
5. Trimming the nails 
6. Washing the joints between the fingers 
7. Plucking the underarm hair 
8. And shaving the pubes.  
9. Washing mouth with water 

• Allah has honored men with beards and women with long hair.  
• Having a beard was a sign of masculinity.  
• Full blood money-100 camels. 1 eye-50 camels.  
• Hanbali: if you burn a man’s beard, you have destroyed his 

manhood so you have to pay 100 camels.  
• Prophet (S) commanded Muslims: Let the beard grow and trim the 

mustache. Be different from the pagans. Ibn Umar (ra) would hold 
beard by fist and trim from below. Rasulullah (S) had a very long 
beard, Sahaba could see his beard move when he would lead Salah.  

• What is a beard? What is a lihya.  
o Scholars of the language say the word lihya comes from lahii: 

bones of the cheeks upon which the teeth grow. The entire 
jaw bone. Lihya is the hair that grows on the lahii.  



• Opinion #1: Wajib, obligatory to grow a beard. All the madhabs. 
More than one scholar has said that there is unanimous consensus 
(ibn Hazm) over this. (Hanafi, Shafi’ee, Maliki, Hanbali) Evidence: 
be different from the Pagans, grow the beard. Command.  

• Trimming the beard Opinions:  
o Haram to trim in any fashion or form  
o Makrooh (classical and medieval Shafi’ees) 
o Permissible to trim more than a fistful only during Hajj and 

Umrah. Mubah to trim. Evidence: Hadith of Ibn Umar 
o Mubah to trim more than a fistful at any time (Ibn Taymiyya 

and Hanbali scholars) 
o Not just Mubah but Mustahab, you should trim (standard 

Hanafi position). Only madhab that says that trimming is 
actually shaving. (Jazzah) 

o It is mustahab to trim if it draws undue attention to yourself. 
Others in your community should have it. (Maliki) 

o It is wajib to trim after a fistful. Unheard of opinion in 
classical times.  

o YQ Position: Scholars have never agree about the length of 
the beard. Permissible to trim to a reasonable length. Shari’ah 
did not come with numbers, it simply said grow a beard. It is 
mustahab to have a beard more than a fistful but it is not 
sinful to trim less than a fistful. The fact that Ibn Umar 
trimmed to a fistful simply means that he wanted that much. 
But safer to stick with fistful.  

• Opinion #2 
o It is recommended (mustahab) to grow a beard, and shaving 

it completely is makrooh.  
 Misunderstanding. Later Shafi’ee scholars say that it is 

makrooh to shave the beard but it is not sinful. Al Azhar 
opinion.  

 An Nawawi’s and Ghazzali’s position was about 
trimming, not shaving off. Misunderstanding. Both were 
reiterating what Imam Ashafi’ee said.  

o Etiquettes of the beard?  



 Rasulullah (S) would oil his beard. Used to make it look 
better, today shampoo and conditioner does the same 
thing. We should have a dignified appearance wherever 
we are.  

 Plucking the white hairs is makrooh 
 For the men, it is haram to dye with pure black 
 Sunnah to dye with henna.  
 Other Guidelines: (apply to both men and women) 
 Imitating the opposite gender. Cursed are men who 

imitate women and women who imitate men. Shari’ah 
came with guidelines, not a list of do’s and don’ts. Will a 
person of respect wear something (earring) in our 
culture? Probably not.  

 Imitating other cultures: Whoever imitates a nation, is 
considered to be one of them (hadith).  

 Eastern scholars cannot give us culturally relevant 
fatawa.  

 Imitating the clothes of Rasulullah (S) 
 Custom of the Prophet (S) was that he was he would 

wear whatever his people would wear. His sunnah 
necessitates that a man should wear whatever is 
common in his land. (Ibn Qayyim). Sunnah to dress in 
the culture of your people.  

• Israf vs. Zuhd 
o Shari’ah prohibits israf and encourages asceticism. Not living 

above your means. Israf is different from person to person. 
Has a lot to do with your social status.  

• Murua vs. Shurhra 
o Dignified vs. Falshy. We should be dignified, not flashy. 

Respectable image of Islam.  
o Simplicity!  

Fiqh of Women’s Hijab 
• The man is not like the woman in every regard.  
• Men have a daraja over women, a degree over women. There is not 

ultimate equality.  



• Men are qowwamoon over women. Qaa’im—the one who is 
responsible, in charge of, provides, instructs. Both responsibility 
and authority.  

• Men and women have different and complementary roles.  
• Covering the hair for women has always been a part of Allah’s law 

on all people.  
• Jews and Christians. New testament 1 Corinthains 1:3-6.  
• Only the average Muslimah retains the dress code. Only the 

religious elite wear proper covering among Jews and Christians.  
• First revelation for hijab came in the 5th year of Hijrah. After the 

revelations for Salah, Zakaah, and Fasting had come down.  
• Surah Al Ahzaab. (only Prophets wives) and then Surah An-Nisa’ 

(all women) Allah did not begin the family laws with hijab, He 
ended with hijab. NEVER BEGIN DA’WAH WITH HIJAB. Begin with 
Tawheed, Salah, Zakah, ethics, etc.  

Primary Verses Dealing with Hijabs 
• Surah Ahzab (59) MEMORIZE!   

o Command is first to the wives of Rasulullah (S), then 
dauthers, then women of the believers.  

 Dana: women should draw close to themselves. Women 
have to make an effort to draw over themselves, jalabib 
(plural of jilbab). Jalaba—covering up. Jilbab—covering 
that covers women.  

 Jilbab: A long shirt  
 Jilbab: A garment larger than a headscarf, but smaller 

than an izar.  
 Jilbab: Covers head and chest with 
 Jilbab: Sheet by which she covers he clothes from 

above 
 Jilbab: khimar or headscarf.  

o Allah clearly mentions Jilbab. Must make effort to draw 
something close/around them.  

• Surah Nur (31) 
o Both men and women have to lower their gaze.  
o And let them not display of their beauty, anything except that 

which is apparent (beyond their control). Women should 



make a conscious effort to cover ALL over their beauty. Wind 
blowing-forgiven, beyond her control.  

o Let them draw their khumr over their juyoob. Khumr is plural 
of khimar. Comes from Khamara—khmar.  Why the same 
root? Khamr covers your mind and khimar covers your head. 
The word khimar is a scarf that covers the head.  

o Juyoob, plural of jaib (pocket). Juyoob means slit or opening 
(slit below the neck). Allah is saying, take the headscarf and 
cover the upper chest. Why? Because it is possible to tie the 
headscarf behind the neck (jahili women would do this).  

o And let them not reveal their beauty. Allah repeats one 
phrase twice (let them not display of their adornment). After 
the first time, He says wear a headscarf. The second time, He 
mentions many mahrams. The level of hijab commanded in 
the first part are not necessary in front of non-marhrams. 
Two levels of hijab. The second list is about what she wears in 
front of non-mahrams.  

o And let them not stamp their feet so that the ankle bracelets 
they wear can be heard. Allah is saying don’t walk in a 
manner that makes that sound to be heard, so attention is 
drawn to you. If this is the rule on sound, imagine the rules 
for sight and smell. High heals come under this prohibition. 
High heals are worse than ankle bracelets because they cause 
a woman to walk a certain way and they also make noise.  

o From these verses, two pieces of cloth are mentioned:  
 Khimar 
 Jilbab 

o Neither of the two verses use the word hijab.  
 Surah Ahzab (45): Oh wives of the Prophet (S), you are 

not like other women. If you men want to talk to these 
women, you had better ask them from behind a hijab. 
Two meanings of Hijab 

 Classical: physical curtain in between. The men 
should not even see their jilbab.  

 Modern: headscarf.  



o When the verses of hijab were revealed, the women of the 
Ansar tore sheets and put them on their heads. Aisha (ra): 
May Allah have mercy on the women of the Ansar.  

Benefits of Hijab 
1. Purity of Heart 
2. Sign of chastity 
3. Promotes healthiness in marriage 
4. Increases modesty 
5. curbs perverted behavior 
6. protects the natural beauty of women from being exploited 
7. Part of the inner beauty of women 

Conditions 
1. Can not be thick and loose, not tight or transparent. If you cover 

your hair but you wear tight pants or shirts, you are further away 
from hijab than a woman who exposes her hair and wears loose 
garments.  

2. Hijab and jilbab itself must not be eye-catching. Cannot be glitzy or 
glamorous. Purpose is to be simple and dignified.  

3. Should not imitate men or extremely ostentatious.  
4. It should cover a woman’s awrah in it’s entirety.  

i. Women’s Awrah in front of other women is exactly the same as 
a man’s awrah in front of another man.  

ii. Awrah in front of Mahram Men: No specific definition. All we 
know is that the jilbab and khimar does not have to be worn in 
front of them. Whatever is culturally acceptable. Normal dress 
can be worn in front of parents and brothers, the more the 
better.  

iii. Non-Mahrams: The entire body including the hair. Face and 
hands are the only parts with difference of opinion.  

• An outer garment above and beyond her regular clothes—jilbab. 
Mentioned clearly in the Qur’an.  

Evidences for Jilbab 
• Allah mentions it in Qur’an. Ahzab (59). Must have something over 

the regular clothes.  
• Surah Nur (60)Older ladies 65+, there is no sin on them to discard 

their garment but it is better for them to refrain from this. When 



Allah says they can discard their garment, it is referring to the 
jilbab, not regular clothing!  

• Rasulullah (S) said all women should come for Eid Salah. ‘Let her 
sister share her jilbab with her’—what Rasulullah (S) was asked by 
the Sahabiyat what they should do if they don’t have a jilbab. He 
meant, share your cloth with your sister. Wrapped in thick cloths.  

What Constitutes a Jilbab: 
• Garment bigger than a scarf, headscarf, sheet. Many definitions of 

jilbab. A jilbab is a large piece of cloth, larger than average hijab 
and it covers the upper portion of the body.  

• An extremely large scarf that goes below the chest and thighs  
• A khimar and a jilbab can be combined into one.  
• Separate hijab and jilbab is better but the hijab should be outside. 

Should not be tucked inside the jilbab.  
Niqab 

• Obligatory: Issue of niqab has been a part of our religion since day 
one. Not an added or Persian thing. The Sahabiyat wore niqab. 
Rasulullah (S) told the women they could not weare gloves and 
niqab at Hajj. Didn’t show their face even in ihram by lowering the 
jilbab over the face. The fact that Aisha (ra) used to cover her face 
with a  separate garment shows that covering the face is obligatory. 
There was ikhtilaf over the issue between the Sahaba 

• Not obligatory: Hadith in Abu Dawud. Said to be weak. She was told 
only her face and hands may show. Some Sahabiyat did not wear 
niqab according to some ahadith.  
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o Giving haram items to Non-Muslims is not okay. (Umar gifted silk to his 
brother). Generally that which is haram for us, is haram for them. But we 
make distinction between haram and elements of haram.  

o Non-dhabiha meat Najs: Turkey and chicken would not be najas. It’s a 
spiritual filth for those who fallow dhabiha. When discussing subway 
meals and they use the same glove, majority of the items there are halal, 
and a few are completely haram. So what comes on the glove is 
negligable but again, this is a matter of your level of piety. Chicken and 
beef will never be najas, but it is spiritually filthy. Not najas though. 
French fries fried in oil used for chicken would not be najas, but it is najas 
for pork.  

o When a child comes of age, teach them the strictness of the awrah. 
Especially for girls. No awrah upon babies but it should be incorporated. 
Actual commandments do not start till puberty.  

o If the face of an animal or human is shown, then it is impermissible. 
Silhouettes are okay.  

Isbal 
• Cloth was a scarce commodity. Common sense for men who did not 

have a lot of cloth to wear their garments above the ankle to not 
get dirt on their pants. Those with lots of wealth would let their 
clothes fall below the ankle, not caring if it got dirty. Simply to 
make a statement. Rasulullah (S) prohibited isbal. Mutawatir.  

• Scholars differed early on—was the act prohibited because of 
arrogance or the act itself. Anyone who practices isbal out of 
arrogance—major sin. (concept of isbal is gone in our culture). 
Practicing isbal out of normality, no arrogace—small minority of 
scholars said even in this case it is haram but the sin is less. Vast 
majority of scholars (all four madhabs) say if isbal is done out of 
culture, there is no sin but it is makrooh (discouraged). 
Predominant opinion for a long time.  

o Evidence 1: * Whoever trails his garment out of pride, Allah 
will not look at him at the DOJ. *Whatever is below the ankles 
is below the fire. Two sins, two different punishments.  

o Response form Majority: Look at all ahadith. Second hadith is 
unconditional, the first one is, therefore we apply the same 
condition to the second hadith, both are referring to 



arrogance. Rasulullah (S) told Abu Bakr (ra) that his isbal was 
not out of pride, so no problem. Prohibition is regard to 
arrogance, not the act.  

o Prophet (S) forbade folding garments in Salah.  
The Beard 

• Rasulullah (S) said ten things are from the fitrah (natural):  
o Trimming the mustache 
o Leaving the beard 
o Brushing the teeth 
o Cleansing the nose with water 
o Trimming the nails 
o Washing the joints between the fingers 
o Plucking the underarm hair 
o And shaving the pubes.  
o Washing mouth with water 

• Allah has honored men with beards and women with long hair.  
• Having a beard was a sign of masculinity.  
• Full blood money-100 camels. 1 eye-50 camels.  
• Hanbali: if you burn a man’s beard, you have destroyed his 

manhood so you have to pay 100 camels.  
• Prophet (S) commanded Muslims: Let the beard grow and trim the 

mustache. Be different from the pagans. Ibn Umar (ra) would hold 
beard by fist and trim from below. Rasulullah (S) had a very long 
beard, Sahaba could see his beard move when he would lead Salah.  

• What is a beard? What is a lihya.  
o Scholars of the language say the word lihya comes from lahii: 

bones of the cheeks upon which the teeth grow. The entire 
jaw bone. Lihya is the hair that grows on the lahii.  

• Opinion #1: Wajib, obligatory to grow a beard. All the madhabs. 
More than one scholar has said that there is unanimous consensus 
(ibn Hazm) over this. (Hanafi, Shafi’ee, Maliki, Hanbali) Evidence: 
be different from the Pagans, grow the beard. Command.  

o Trimming the beard: 
1. Haram to trim in any fashion or form  
2. Makrooh (classical and medieval Shafi’ees) 



3. Permissible to trim more than a fistful only during Hajj 
and Umrah. Mubah to trim. Evidence: Hadiht of Ibn 
Umar 

4. Mubah to trim more than a fistful at any time (Ibn 
Taymiyya and Hanbali scholars) 

5. Not just Mubah but Mustahab, you should trim 
(standard Hanafi position). Only madhab that says that 
trimming is actually shaving. (Jazzah) 

6. It is mustahab to trim if it draws undue attention to 
yourself. Others in your community should have it. 
(Maliki) 

7. It is wajib to trim after a fistful. Unheard of opinion in 
classical times.  

8. YQ Position: Scholars have never agree about the 
length of the beard. Permissible to trim to a reasonable 
length. Shari’ah did not come with numbers, it simply 
said grow a beard. It is mustahab to have a beard more 
than a fistful but it is not sinful to trim less than a 
fistful. The fact that Ibn Umar trimmed to a fistful 
simply means that he wanted that much. But safer to 
stick with fistful.  

• Opinion #2 
o It is recommended (mustahab) to grow a beard, and shaving 

it completely is makrooh.  
 Misunderstanding. Later Shafi’ee scholars say that it is 

makrooh to shave the beard but it is not sinful. Al Azhar 
opinion.  

 An Nawawi’s and Ghazzali’s position was about 
trimming, not shaving off. Misunderstanding. Both were 
reiterating what Imam Ashafi’ee said.  

• Etiquettes of the beard?  
o Rasulullah (S) would oil his beard. Used to make it look 

better, today shampoo and conditioner does the same thing. 
We should have a dignified appearance wherever we are.  

o Plucking the white hairs is makrooh 
o For the men, it is haram to dye with pure black 



o Sunnah to dye with henna.  
• Other Guidelines: (apply to both men and women) 

o Imitating the opposite gender. Cursed are men who imitate 
women and women who imitate men. Shari’ah came with 
guidelines, not a list of do’s and don’ts. Will a person of 
respect wear something (earring) in our culture? Probably 
not.  

o Imitating other cultures: Whoever imitates a nation, is 
considered to be one of them (hadith).  

o Eastern scholars cannot give us culturally relevant fatawa.  
• Imitating the clothes of Rasulullah (S) 

o Custom of the Prophet (S) was that he was he would wear 
whatever his people would wear. His sunnah necessitates that 
a man should wear whatever is common in his land. (Ibn 
Qayyim). Sunnah to dress in the culture of your people.  

• Israf vs. Zuhd and 
o Shari’ah prohibits israf and encourages asceticism. Not living 

above your means. Israf is different from person to person. 
Has a lot to do with your social status.  

• Murua vs. Shurhra 
o Dignified vs. Falshy. We should be dignified, not flashy. 

Respectable image of Islam.  
• Simplicity!  

 
I pray that you benefitted from these notes inshaAllah. Please forgive me for 
any mistakes and keep me in your du’as,   

 


